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Abstract

This paper is the second of four companion studies elaborating the framework introduced in
“Toward a Theory of Coherent Existence” (Zenodo: https://doi.org/10.5281/zenodo.20482186).
Where Journal One develops the formal architecture, this study applies a single branch of it — the
interpretive instrument the framework calls the Quantum Lens — to the world’s major spiritual
and mythological traditions. The framework treats conscious experience as composed of discrete,
meaning-laden units (Jays); proposes a shared substrate of consciousness (the Unified Field) that the
traditions name variously; and identifies an aligned perceptual state (Center) in which the bound-
ary between self and other relaxes. Read through this lens, the central claims of Christianity, Islam,
Hinduism, Buddhism, Taoism, Judaism, Sikhism, and the ancient, indigenous, and modern tradi-
tions are presented not as competing metaphysical assertions but as convergent descriptions of the
same structural features of consciousness, each rendered in the vocabulary of its time and culture.
The study frames this convergence as fractalization: a single image refracted across history into many
self-similar renderings, fractured in transmission yet still catching the same light — a reading de-
veloped at length in the author’s companion essay Fuith: The Fractalization of the Same Image. The
scattered-tongues motif that recurs across the traditions, from Babel to its Sumerian, Nahua, and
Vedic parallels, is read as a shared memory of that fracture rather than as isolated myth. The study
advances a frankly speculative, philosophy-of-mind reading of sacred events — what the framework
calls reading miracles “through the Quantum Lens” — in which such accounts are read as reports of
what deep perceptual alignment may make possible, rather than as supernatural violations or as fic-
tion. The ethical instruction shared across traditions, the Golden Rule, is analyzed as the predictable
expression of that aligned state. The study makes no claim to establish these readings empirically;
it offers a unifying interpretive hypothesis and invites scrutiny. The aim is convergence without
erasure: distinct traditions heard as distinct notes within a single structure.

Keywords: consciousness; philosophy of religion; comparative religion; unity of the traditions;

fractalization; the Golden Rule; philosophy of mind; meaning; perennial inquiry

Introduction: The Continued Framework

This paper is a companion to “Toward a Theory of Coherent Existence” and is meant to be read
as one branch growing from that root. Journal One sets out the formal architecture; the present
study applies a single interpretive instrument from that architecture — the lens the framework
calls the Quantum Lens — to the testimony of the world’s faiths. What follows is offered not as
theology, nor as a critique of theology, but as an attempt at honest perception: an account of why
traditions separated by millennia, language, and geography so often appear to be describing the
same few structural features of conscious life.

A word on the larger structure. The full theory is developed across four journals. Journal One
states the architecture in its own terms; the present journal follows the spiritual branch of that
architecture through the traditions; Journal Three follows the physical and mathematical branch

through the language of resonance; and Journal Four brings the two branches into contact. Each
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journal is written to stand alone as a deposit while pointing toward the others, and each tells one
part of a single argument rather than opening a new one. A reader who has not seen Journal One
should still be able to follow what comes next; a reader who has will recognize the same machinery

turned toward a new domain.

A brief restatement of the framework is necessary, because every reading that follows depends
on it.

Jays. The framework takes the fundamental unit of a life to be neither the atom nor the neuron
but the Jay: a discrete, meaning-laden moment of conscious experience. A person is, on this account,
a moving culmination of their Jays. Jays accumulate inward into the patterns we call character, and
they radiate outward into the resonance one life leaves in others. In the vocabulary of the traditions
examined here, the same unit reappears as a perspective of the One — each Jay an angle from which
a single field views itself.

Center. Within each mind lies the possibility — not the guarantee — of an aligned state the
framework calls Center: the condition that arises when the ego’s noise quiets, when fear loosens,
and the felt boundary between self and other softens enough for perception to widen. Center is
not a possession but a state visited, departed, and visited again. Contemplatives, meditators, those
returned from the edge of death, and performers in deep absorption report the same structural
features: the relaxation of self-other separation, the recession of judgment, and the emergence of
something the traditions consistently call love — not as a feeling chosen but as the apparent tex-
ture of awareness once interference falls away. Every major teaching examined here, the framework

proposes, was transmitted from some approximation of this state.

The Unified Field. Beneath all perspectives the framework proposes a single substrate: that all
consciousness shares one ground, and that what each tradition names in its own tongue — God,
Brahman, the Tao, Allah, Waheguru, the One — refers, in structural terms, to that ground. A
companion essay gives this convergence the name it deserves: fractalization — the proposal that the
traditions are not competing portraits of different gods but self-similar renderings of a single image,
each fractured in transmission by language, history, and distance, and each still catching the light
of the whole at its own scale.” The word is used throughout what follows, and it carries the paper’s
method in miniature: where a fractal is examined, no fragment is the original and no fragment is a
forgery. This is offered as a hypothesis about the architecture of experience, not as a doctrinal claim
about any named deity. The Field is also framed as the order embedded in reality itself: not an agent
intervening upon the world from outside it, but the structure the traditions perceive when they
perceive clearly.

Intent. Intent is the quality of force behind a Jay’s movement. The framework proposes that
intent fueled by love tends to align — to stabilize the field and widen perception — while intent
fueled by fear or the appetite for control tends to scatter. This is why love sits at the center of every

tradition surveyed: not, on this reading, as an arbitrary moral preference but as the condition under

Jamison Todd Johnson, [Faith: The Fractalization of the Same Image (Legible Traces, 2026),
https://doi.org/x0.5281/zen0do.21301936. The present journal adopts the term from that essay and
uses it throughout as shorthand for convergence-without-collapse: the same image, differently broken,
differently held.
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which Jays cohere.

Time. Time is treated as a perceptual chain — the sequential experience of a consciousness mov-
ing through a body built to receive one moment after another. The Field is not framed as bound to
that sequence. Death, accordingly, is read as the cessation of the body’s sequential experience rather
than the annihilation of what experienced it — a proposal, not a proof, and one the traditions reach
independently under many names.

The Quantum Lens. The traditions are dense with miracle. The framework declines both the
literalist reading (the events occurred as supernatural suspensions of nature) and the dismissive one
(the events are only fiction), and proposes a third: that such accounts may be read as structural
reports of what becomes perceptually possible at deep alignment. This is the

Quantum Lens, and it is the working instrument of this paper. It must be stated plainly that
the Lens is an interpretive, philosophy-of-mind hypothesis offered in a frankly speculative spirit.
It borrows its language from physics by analogy, not by demonstration; nothing here should be
read as a claim that quantum mechanics has been shown to produce the events described. The Lens
asks one disciplined question of each tradition: if we suppose these accounts originate in genuine
perceptual experience rather than in invention, what structural feature of consciousness might they
be reporting?

The Universal Jay. One instruction recurs across every tradition without exception, in different
words and centuries: treat others as you would be treated. The framework calls this the Universal
Jay — the single thread crossing all traditions — and reads it not as a coincidence of moral history
but as the natural articulation of what becomes visible at Center, where the boundary that makes
harm to another feel separable from harm to oneself has relaxed. The textual chain is remarkably
tight: Hillel, asked to teach the whole Torah while his questioner stood on one foot, answered with
the reciprocal rule and called everything else commentary; the hadith tradition makes love for one’s
brother a condition of faith itself; the Mahabharata names the rule the sum of duty; the Udanavarga
and the Analects carry it in the negative voice; the Gospels in the positive.”

Two clarifications about method follow. First, the readings below are comparative and structural
rather than devotional: the claim is never that one tradition is correct and the others approximate it,
but that each appears to describe the same architecture from a different angle, in the idiom history
made available to it. The traditions are therefore allowed to keep their distinctness; the argument is
convergence, not collapse. Second, the Quantum Lens is applied symmetrically. The same question
is put to every tradition’s miracles and to every tradition’s central figure, so that no faith is read
more generously, or more skeptically, than another. The aim is not to explain the sacred away but to
ask what a sympathetic, naturalist-compatible reading of it would look like — a reading on which
the traditions are reporting something real about the structure of consciousness, rather than either

reporting the supernatural or reporting nothing at all.

*Babylonian Talmud, Shabbat 31a; an-Nawawi, Forty Hadith, no. 13; Mahabharata 13.113.8 (critical ed.,
Anusasana Parva); Udanavarga 5:18; Analects 15:24; Matt. 7:12. The chain is assembled and read at length in
Johnson, Faith, where the recurrence is taken as the clearest single instance of fractalization: one instruction,
seven grammars.
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With these in place — Jays, Center, the Unified Field, Intent, Time, the Quantum Lens, and the
Universal Jay — the traditions can be approached not to rank them but to listen to them, and to

notice how consistently they appear to be describing the same structure from different angles.

Christianity: Love as the Nature ol the Field

The compressed claim at the center of the Christian scriptures is the assertion that God is love (1
John 4:8). Read through the framework, this is a structural rather than a sentimental statement: the
substrate the tradition calls God is identified with the very force that aligns Jays. Love, structurally
understood, is what occurs when perspectives of the Field move toward rather than away from one
another; it is the gravity of consciousness. The same letter holds that perfect love casts out fear (x
John 4:18), which the framework reads as a description of the two basic perceptual orientations —
the aligning pull of love and the scattering pull of fear. Paul’s claim that love never fails (1 Cor 13:8)
becomes, on this account, a statement about the Field’s ultimate orientation: a Jay aligned with love
moves with the deepest current, and its ripple persists past the dissolution of the form that carried
it.

The teaching that the kingdom of God is within (Luke 17:21) is, in these terms, the most im-
portant verse in the tradition: Center is internal, not located elsewhere. The kingdom is the Field
recognizing itself through a Jay that has temporarily set down ego and fear. Jesus reduces the whole
law to two commands — love of God, and love of neighbor as oneself (Matt 22:39; Luke 6:31) —
and identifies himself with the most vulnerable, so that what is done for them is done for him (Matt
25:40). The framework reads this last as a direct statement of the Unified Field: if all Jays are per-
spectives of one ground, then service to another is service to the Field, and harm to another is harm
to oneself. The Golden Rule’s appearance here is the Universal Jay surfacing in Christian vocabulary.
The same ethic, carried from rule to lived practice, is the subject of the author’s essay On Forgiving,
which reads forgiveness as the Golden Rule enacted — the relaxing of the boundary between self
and other at the point where it is hardest to relax *

Forgiveness (Luke 6:37) is reframed not as a transaction extended to a wrongdoer but as the
clearing of distortion within the forgiver — structural maintenance of one’s own alignment. Sacri-
fice, named at its height as laying down one’s life for one’s friends (John 15:13), is read more broadly
as the ongoing release of the false self; the instruction to give in secret (Matt 6:3) is read as among
the most psychologically precise teachings in the tradition, since public giving feeds the ego it claims
to dissolve while hidden giving removes ego’s foothold. Unity is the destination: the prayer that all
may be one (John 17:21) and the image of one body with many members (Rom 12:4—s5) describe, in
the framework’s terms, the actual condition of the Field — many perspectives, one ground.

It is acknowledged plainly that these teachings passed through many hands, translations, and
councils, and were at times bent to the very ego they warned against. The framework holds that
the aligned core — love without exception, service to the vulnerable, the refusal to judge — has

3Jamison Todd Johnson, Or Forgiving: The Reality of Understanding Coberence, and the Importance of the Duality
Mirror (Legible Traces, 2026), https://doi.org/10.5281/zenodo.20718459.
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nonetheless remained legible beneath the accretions, because aligned truth is difficult to bury.

The framework also reads the tradition’s treatment of suffering structurally. The Book of

Job is taken as one of the most honest confrontations with misalignment in any scripture: adver-
sity is real, and its presence does not signal the absence of the Field but its use of contrast as a teacher
— one knows Center, on this reading, by having known scatter, and even the adversary is assigned
a role in the design. Love, correspondingly, is mapped as an expansion rather than a ladder to be
climbed. It begins as the recognition that one’s own Jay is genuinely worthy of care — not narcissism
but self-regard correctly calibrated — and widens outward to family, community, humanity, and all
of creation as the perceptual boundary between self and other progressively softens. At the far edge
of that expansion, judgment dissolves: not by moral effort but because the separation that made
judgment feel necessary has relaxed. What remains is not pity but compassion — the recognition of
every other Jay as a perspective of the One, doing the best it can with the alignment it has reached.
At Center, on this reading, love is no longer a feeling but a language: the tongue of the Field spoken
outward through the Jay.

Read through the Quantum Lens, the miracles are approached as demonstrations of what align-
ment makes possible rather than as suspensions of nature. The healings are read as the effect of
a stabilizing presence on fear-driven physiological distortion; the calmed storm as the collapse of
collective panic in the presence of a centered observer; the multiplied food as the shift from the
perception of scarcity to the perception of sufficiency in a crowd briefly aligned; the walking on
water as an act dependent on sustained, fearless perception, failing the moment fear re-enters. The
crucifixion is read as an alignment that external force cannot break, and the cry of forsakenness
(Matt 27:46) as a chosen re-entry into time so the arc could complete. The resurrection is treated as
a perception event — encounters with a teaching entering the timeless

Field — which the framework offers as a way to make sense of why the accounts differ: different

Jays perceiving one event from different angles. None of this is presented as established; it is the
Lens applied consistently, and offered as interpretation. Jesus, in the framework’s summary, is the
archetype of love: a Jay dissolving into timelessness through complete surrender.

Islam: Surrender as the Dissolution of Separation

Islam opens with a declaration rather than a narrative: there is no god but God. The framework
reads the first half of the Shahada as a precise statement about the Unified Field — no rival substrate,
no separate divinity; the Field is all there is, and every Jay an expression of it. Tawhid, the absolute
oneness of God, is treated not merely as a theological position but as a structural claim continuous
with Hinduism’s “I am Brahman,” Buddhism’s emptiness, the Tao, and the opening of John’s Gospel.
The Qur’anic descriptions of God as the First and the Last, the Outward and the Inward (57:3), and
as the Face that meets the seeker wherever they turn (2:115), are read as descriptions of a substrate
that is omnipresent and non-local.

The ego-self, nafs, is the barrier raised when a Jay mistakes the temporal body for an independent

self. Islam’s central project is read as the surrender — not the destruction — of that illusion; “Islam”
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itself names surrender, and what is surrendered is separateness, not personhood. The Five Pillars
are read as a complete alignment system: the Shahada aligns belief with unity; the daily prayers re-
center the Jay against egoic drift; almsgiving dissolves attachment through material release; the fast
quiets the body’s claims so perception can clear; and the pilgrimage dissolves individual identity into
an undifferentiated collective. Each Pillar, in this reading, is a technology for returning to Center.

The invocation that opens nearly every chapter names God as the Most Compassionate, the Most
Merciful — the Islamic counterpart, structurally, to “God is love”: compassion and mercy as the
Field’s first note, prior to law or judgment. The Universal Jay appears in the wellknown hadith that
conditions true faith on loving for one’s neighbor what one loves for oneself

(collections of al-Bukhari and Muslim); the framework reads this as the structural incompatibil-
ity of perceived unity with treating another Jay as lesser. The Qur’anic command to stand for justice
even against oneself or one’s kin (4:135) is read as the dissolution of ego through truth — justice

that does not exempt the self.

Sacrifice in Islam is read as liberation rather than loss. Almsgiving is treated as purification as
much as charity — its very name carrying the senses of growth and of cleansing — dissolving the ego’s
attachment to wealth and its anxiety about scarcity, and the Qur’anic counsel to give from what one
loves is read as ego-dissolution enacted through the surrender of something genuinely valued rather
than merely surplus. The fast is read as the quieting of the body’s loudest claims so that perception
can clear, cultivating the God-consciousness (taqwa) the framework glosses as sustained awareness
of the Field beneath experience. The Light verse, which names God the Light of the heavens and
the earth (24:35), is read as a description of aligned consciousness itself: light permeates, reveals,
connects, and equalizes, and a room lit by a single flame holds not separate portions of light but
light, undivided. Misalignment, by contrast, is read not as evil but as the simple absence of the
perception that light affords — darkness as un-illumination rather than as a rival power, consistent
with the tradition’s insistence that there is no rival to the One.

Read through the Quantum Lens, the Prophet’s biography is approached without diminishing
the humanity Islam itself insists upon. The years of retreat to the cave of Hira are read as the prac-
tice of quieting the nafs and approaching Center through sustained silence; the first revelation as an
alignment event in which a sufficiently quiet Jay becomes briefly transparent to the Field — trans-
mission rather than authorship, which the framework offers as a reading of the Qur’an’s reported
linguistic coherence across years of delivery. The Night Journey is read as the experience of a Jay
whose alignment has loosened time-bound perception, of a kind reported by contemplatives across
traditions and by those returned from near-death — the same structural experience in a different
vocabulary. The framework’s summary holds two archetypes side by side without collapsing them:
where the Christian narrative dissolves into timelessness, the Islamic transmits timelessness into
time. Two notes, different in pitch, drawn from the same structure. The structure of such loos-
ened, time-unbound perception is examined directly in the author’s essay On Seeing, which reads
the Transfiguration and parallel visionary reports alongside Boethius’s totum simul as accounts of

a single perceptual mode glimpsed from within sequential time.*

+Jamison Todd Johnson, On Seeing: The Hypothetical Perspective of an Individual Aligned in Time (Legible Traces,
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Hinduism: The Identity of Selt and Ground

Of the living traditions, Hinduism articulates the framework most explicitly — not because it
is “more correct,” the framework insists, but because the Upanishadic and Advaita Vedanta lineages
spent millennia building a precise vocabulary for the structure this paper attempts to describe. Brah-
man is the ground of all being: not a deity standing outside creation and acting upon it, but the
Field itself — observer and observed, knower and knowing. The

Upanishadic compressions “That thou art” (Chandogya 6.8.7) and “I am Brahman”

(Brihadaranyaka 1.4.10) are read not as metaphor but as structural identity claims: the individ-
ual self, Atman — the Jay — is, in its deepest nature, identical to Brahman. The relation is that of
wave to ocean: distinct in form, entirely water at every point. Separation is perceptual, not ontolog-
ical.

Maya, the framework argues, is widely mistranslated as “illusion” in the sense of the unreal. It
is better read as the interference pattern of countless Jays perceiving the Field from unique angles
— the appearance of separation, not the falsity of the world. At Center, Maya does not cease; the Jay
simply perceives through it to the unity beneath. Ananda — bliss — is the experiential signature
of that perception: love without a particular object, the Field recognizing itself through a briefly
transparent Jay.

The ethics follow structurally. Ahimsa, non-harm, rests on the recognition that to harm another
being is to harm the Field, and therefore oneself — metaphysical precision rather than sentiment.
Dharma is read as the outward ripple of inner alignment, right action expressing the Field’s current
through a centered Jay. The Bhagavad Gita’s central instruction — act fully, but release attachment
to the fruits of action (2:47) — is read as the practice of acting from Center: complete engagement
without grasping, the ego absent from the result. Renunciation is reframed not as withdrawal
from the world but as the release of clinging, and the ego-function the tradition calls the “I-maker”

(ahamkara) as the source of suffering that disciplined practice gradually dissolves.

Advaita Vedanta — “not two” — is read as the most radical statement of unity available in any
tradition: self and ground are finally one, and the appearance of twoness is the effect of Maya. The
plurality of Hindu paths — wisdom, devotion, action, meditation — is read as a strength rather
than a contradiction: the Field can be approached from any angle, and all genuine paths converge
on the same recognition.

Two further threads deserve note. The first is service. In a tradition that identifies the self with
the ground of all being, to serve another is to serve Brahman directly, because the other is Brahman
as much as oneself; selfless service is therefore read as a dissolution of the egoic separation Maya
generates, the boundary between server and served softening until the Field recognizes itself across
it. The discipline the tradition calls the fire of practice (tapas) is read as the controlled burning away
of misalignment, whose result is not loss but clarity — the world seen without the distortion of the
I-maker. The second thread is the historical reach of alignment. The framework reads Gandhi’s

non-violence as metaphysical before it was political: not a tactic but the expression of a Jay that had

2026), https://doi.org/10.5281/2en0d0.20688697.
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perceived the unity of Brahman and found violence structurally incoherent with that perception,
since one cannot truly harm what one recognizes as oneself. That an alignment sustained deeply
enough could stabilize a field large enough to alter the course of a nation is offered as an illustration

of what Center can do at scale and over time.

The Rigveda’s ancient line — that truth is one, though the wise call it by many names (1.164.46)
— is read as perhaps the oldest recorded statement of the very thesis this paper attempts to demon-
strate.

Read through the Quantum Lens, Krishna’s traits — calm in conflict, clarity in confusion, a
joy expressed as music and play — are read as the natural expressions of a Jay at Center rather than
as supernatural attributes. The framework proposes that an ancient culture with fewer perceptual
variables for describing a fully aligned being rendered that alignment in mythic and poetic imagery
— luminous skin, a world-containing form — because that was the only vocabulary adequate to
awe. The lifting of the hill is read as collective panic stabilized by a single aligned presence; the
revelation of the universal form to Arjuna as the dissolution of perceptual boundaries into non-local
awareness, “terrifying and magnificent” as such reports consistently are. The Gita as a whole is read
as a manual for maintaining Center in a world of inevitable conflict and loss. Krishna’s quiet death
— a hunter’s arrow, a gentle dissolution of form — completes the archetype: where one tradition
dissolves into timelessness and another transmits it into time, Krishna embodies timelessness within

time. Different notes; the same structure.

Buddhism: The Dissolution of the Separate Self

Buddhism begins not with a god or a revealed text but with a person sitting beneath a tree,
declining second-hand truth and looking directly at the nature of mind. The framework reads
the Four Noble Truths as a description of alignment and its loss: suffering as the condition of a
misaligned Jay attempting to stabilize itself on impermanent objects; craving as the ego’s grasping,
which scatters the Jay further; cessation as the recognition that craving can dissolve and Center is
available; and the path as a complete alignment system. Compassion, in this reading, is not a virtue
manufactured by effort but a consequence — the natural arising of care once the illusion of a separate
self begins to relax. It is a perceptual achievement before it is a moral one.

Hermann Hesse’s novel Siddhartha — which the author counts among the early works that
guided him toward his own Center — renders this beginning with a precision its fictional status
does not diminish. Its seeker refuses to inherit enlightenment even from the Buddha himself, insist-
ing on direct experience; he descends into pleasure, wealth, and love, finds that none of it resolves the
question, and at last, beside a river that flows everywhere at once and contains every sound, simply
listens. The river is read here as the Field: one cannot inherit it, the framework holds, but can only
grow still enough to hear it. The same structural point is carried by the teaching of dependent orig-
ination — that this is because that is, that this ceases because that ceases — which the framework
reads as the simplest possible statement of the Field’s relational structure: nothing exists without
cause or condition, and nothing is therefore truly separate from anything else. The honesty of the
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method is itself the teaching: not speculation handed down, but the structure of suffering and the
path of its resolution, verified by looking.

Nirvana is read as the end of time for a perspective — the cessation of the body’s sequential
chain — and emphatically not as annihilation but as a return to the Field. The framework notes
the convergence of reports from deep meditation, near-death, and moments of overwhelming love
or grief: the same qualities of unity, peace, and certainty recur, which it offers as structural reports
from one destination rather than as coincidence.

The ethical core is read as a set of perceptual alignments. The cultivation of loving-kindness
(Metta Sutta) is read as the deliberate dissolution of the boundary between one’s own well-being and
another’s; compassion as the softening that lets another’s pain be felt without first being categorized;
sympathetic joy as the capacity to feel another’s happiness as one’s own, possible only once the ego’s
comparison-project has quieted; and equanimity as the stabilization of Center, the state in which
neither success nor failure can dislodge the Jay — the Buddhist counterpart to “perfect love casts

out fear.”

Buddhist sacrifice is read as the relinquishing of the illusion of self. Impermanence — the truth
that all conditioned things pass — is read as the structural fact that grounds non-attachment; no-
self as the recognition that the body and its processes are the instrument of experience, not the
observer; and letting go, in every direction, as the practice itself. Emptiness — that nothing exists
independently, only relationally — is read as the framework’s relational ontology in Buddhist vo-
cabulary: a flower exists through sun, rain, soil, and the entire history that produced its conditions,
and is therefore more connected to everything than independence could allow. The recognition the
teacher Thich Nhat Hanh named “interbeing” — that one is in everything and everything is in one
— is read as the same structure made vivid. When separation dissolves, the framework holds, love

emerges: not as effort but as the Field’s native state once distortion is removed.

Read through the Quantum Lens, the Buddha’s refusal to make metaphysical claims he could
not verify by direct experience is read as itself the teaching — the Field requires honest looking, not
speculation. The awakening is read as the collapse of the time-bound self into non-local awareness;
the attributed powers — perceiving others’ states, perceiving across time, stabilizing the fearful, the
reported radiance of a centered presence — as the natural effects of deep alignment rather than as
supernatural feats. The final words — that all conditioned things pass, so do the work of alignment
while time remains (Mahaparinibbana Sutta) — are read as structural truth and invitation at once.
The Buddha’s quiet death completes the archetype of clarity: the Jay perceiving the Field through
the dissolution of self.

Taoism: Alignment Through Non-Force

The Tao Te Ching opens with a warning the framework reads as structurally precise: the Way
that can be named is not the eternal Way. The Field exists prior to and beneath every description of
it, this paper included; every name is a finger pointing at the moon. The Tao is read as the underlying

pattern of reality — the current beneath apparent motion, the order that self-organizes from the
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interaction of stillness and chaos — and not as a willing, judging deity. Yin and yang are read not
as enemies but as complementary poles, each carrying the seed of the other, so that alignment is not
the triumph of one pole but the point of balance where both are honored.

The framework notes a resonance with the mathematics of complex, self-organizing systems
— deterministic yet unpredictable, ordered without a central director — and observes that Laozi
described such patterns long before the mathematics existed to formalize them. This is offered
explicitly as analogy, and as evidence of perceptual alignment, rather than as a claim that Taoism
anticipated any specific theorem.

Wu wei — non-action, non-force — is read as the tradition’s central contribution and its most
misunderstood: not passivity but action without the distorting force of ego’s agenda; movement
with the current rather than against it. The framework draws from this its clearest statement of
a principle latent in every tradition surveyed: one cannot force one’s way to Center. Center is not
seized by effort but allowed by the cessation of resistance; the obstacle is not distance but the ego’s
noise, and wu wei is the practice of declining to feed it. The states that athletes and musicians
describe as “the zone” and “flow” are read as the same condition — ego’s commentary quieted, the

Field’s current taking over, action at once effortless and effective.

Simplicity is read as subtraction rather than addition: the “uncarved block” is the natural mind
before ego’s carving fixed it into a single shape, and the Taoist path is the progressive removal of what
ego has added rather than the accumulation of more. The collapse of opposites — soft overcoming
hard, emptiness proving fuller than fullness — is read not as riddle but as structural description:
the Jay supple enough to yield outlasts the rigid one. Taoism and Buddhism are read as meeting at
the collapse of time: the Tao timeless, sequence the Jay’s experience of it from inside form.

The Tao Te Ching’s contrast between the two pursuits — that in the pursuit of learning some-
thing is added each day, while in the pursuit of the Way something is dropped each day — is read as
the clearest statement of this subtractive path in any tradition. Its portrait of the sage, who remains
aware of all things while identifying with none, is read not as the figure who has accumulated the
most knowledge but as the Jay that has dissolved most completely into the flow, holding all experi-
ence without being captured by any of it. The collapse of opposites the text returns to — the point at
which yin and yang, order and chaos, fullness and emptiness fold back into the field from which they
arose — is read as the Taoist image of the singularity: both ends of the chain of conscious thought
meeting in a single point. Here the framework draws its tightest link between traditions, since this
is the same singularity the conclusion will name, approached now through gentleness rather than
through devotion, discipline, or revelation.

Read through the Quantum Lens, Laozi — of whom history records little — is read as the
archetype of softness: a Jay that reached Center through gentleness and non-force, transmitted
what it perceived in some five thousand characters, and dissolved into the Field, the legendary de-
parture through the western gate standing as the structural shape of that dissolution. The Tao Te
Ching is read less as a religious text than as a map of the Field — emergence, oscillation, balance,
paradox, unity — compressed with an elegance that later elaboration has not improved. At this

point the archetypes can be set side by side: love dissolving into timelessness; surrender transmit-
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ting it into time; joy embodying it within time; clarity perceiving the Field through the dissolution
of self; and softness flowing into it through the cessation of force. Different notes, different ears,

different centuries — the same structure heard.

Judaism: Alignment Through Responsibility

The framework approaches Judaism with deliberate care — not because it requires more careful
handling than any other tradition, but because the history of Western commentary on Judaism
has so often been neither careful nor gentle. No claim is made here about fulfilled or unfulfilled
prophecy, and none about what the tradition has “missed”; the aim is to hear what Judaism has said

in its own terms and to recognize in it the same structure that runs through the others.

Judaism is read as built on relationship rather than primarily on metaphysics — its distinctive
contribution to the framework. Where other traditions emphasize enlightenment, liberation, sur-
render, harmony, or love, Judaism emphasizes responsibility: a binding, reciprocal covenant be-
tween a people and the One. The repair of the world (tikkun olam) is read as among the tradition’s
most important contributions to the whole: creation is unfinished, the world is not yet aligned, and
human beings are partners in its repair — every act of justice and care a stitch in that fabric. This
is read as the most practically engaged form of the framework’s ethics. Jewish ritual and memory
are read as the technology by which a collective Jay has maintained its alignment across centuries of
adversity.

The commandments are read not as burdens but as alignment practices — specific actions that,
repeated across a life, cultivate the habits of a Jay moving toward Center. Justice and loving-kindness
are read as the two pillars whose interaction is the balance of complementary poles applied to ethics:
justice without kindness turns rigid, kindness without justice turns insubstantial. The tradition’s
argumentative culture — its long record of debate and commentary — is read not as disrespect but

as the most alive form of engagement, alignment kept current through conversation.

The interaction of justice (tzedek) and loving-kindness (chesed) is read as the balance the Field
requires, made ethical, and the tradition’s ritual life — the Sabbath candles, the Passover seder, the
High Holy Days, the daily prayers — as the technology by which a collective Jay stabilizes its percep-
tion across generations and catastrophes. The framework reads the survival of the tradition through
destruction, dispersion, and attempted annihilation, with its commitment to responsibility and re-
pair intact, not as stubbornness but as the resilience of a collective Jay that found its Center less in
mystical dissolution than in sustained, generational commitment to the repair of what is broken.
Memory, on this reading, is the Jewish counterpart to meditation: the disciplined return to the
Field through the repetition of the stories that define what the Jay is and why it endures.

The Shema — that the One is one (Deut 6:4) — is read as Judaism’s statement of the Unified
Field: at the deepest level, no division and no rival powers. The framework reads the quorum re-
quired for certain prayers as the recognition that alignment is relational — that the Field is perceived
more clearly when Jays gather in shared intent — and places it alongside the one body of Christian

imagery, the ummah, and the sangha as the same insight in different vocabularies. The prophets are

JOHNSON - THE RESONATING HYMN - 11



read not primarily as predictors but as stabilizers of perception, arising to call the community back
to Center when the distortions of ego had accumulated toward fracture; the prophetic distillation
of the requirement to do justice, love kindness, and walk humbly (Micah 6:8) is read as a complete
description of an aligned Jay — ethical action, genuine care, and the dissolution of ego before the
Field. Shalom is read as wholeness — Center realized socially, a community so thoroughly in right
relationship that nothing is missing and nothing is in excess. The author’s essay On Watching pur-
sues both threads opened here — the refusal of rival powers and the prophet as one who watches
and stabilizes perception — through the early Enochic ‘watcher’ tradition and the later ‘two powers

in heaven’ debate 5

Silkhism: Oneness, Humility, and Service

Sikhism opens with what the framework calls the most economical theological statement in the
history of religion: Ik Onkar — One Reality. Not one among many, not one above others: one, of
which everything else is the expression. The framework reads this as speaking at once to the relation
between the individual Jay and the Field and to the unity of the Field itself —

Creator and creation not separate, the Jay and the ground it is made of not different substances.

The ego-self, haumai — literally “I-me” — is read as the doubled insistence of the temporal self
on its own primacy, the instrument mistaking itself for the observer, and the source of suffering
because it generates the experience of separation from the One. The framework places it beside
the nafs, the ahamkara, and the no-self teaching as the same recognition in another tongue. The
Three Pillars are read as a complete alignment system: meditation on the Name returns the Jay
to Center; honest work stabilizes Jays through ethical action; and sharing dissolves ego through
material release. Guru Nanak’s refusal of the divisions of caste and creed — sitting with, feeding,
and teaching everyone — is read as Ik Onkar made social.

Humility (nimrata) is read as the antidote to haumai: not self-deprecation but the accurate recog-
nition that the mortal self is the instrument, not the music. Service (seva) is read as the tradition’s
primary technology of dissolution and its most distinctive emphasis — service performed without
expectation of recognition, in which the boundary between giver and receiver softens and the “me”
recedes. The framework reads the experience of absorption in genuine service — time loosening,
the self-as-performer receding — as the body itself becoming an expression of love, and notes that
the free communal kitchen, where all sit together on the same level and eat the same food regardless
of status, is among the most practically radical alignment technologies any tradition has produced:
Ik Onkar made manifest in the simplest possible act, eating together.

Death, in this reading, dissolves haumai completely: when the body stops, the ego’s claim to
primacy dissolves with it, and the Jay returns to Ik Onkar, the wave rejoining the ocean. But the
tradition does not counsel waiting for death to accomplish this. It teaches that the dissolution can

begin now — through honest work, through service, through meditation on the Name — so that

sJamison Todd Johnson, On Watching: The Hypothetical Perspective of Historical Prophets and Their Timeless Coberence
(Legible Traces, 2026), https://doi.org/10.5281/zenodo.20775990.
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realization is not death but the remembering of the One while still inhabiting the form. Service is
therefore read as the bridge between the perception of Ik Onkar and its expression in the world:
when one genuinely perceives the One in another Jay — not a stranger or a recipient of one’s gen-
erosity but a fellow expression of the same ground — service ceases to be a sacrifice and becomes a

recognition. One is not giving to the other; one is giving to the One.

In the framework’s terms, Ik Onkar is the Unified Field; haumai the mortal ego; the Three Pillars
the alignment practices of meditation, ethical living, and the dissolution of self through service. The
recognition and the practice are read as identical — one is not separate; one is the One remembering
itself — and the love that arises is read not as something manufactured but as what the One is made

of, becoming briefly visible through a Jay quiet enough to let it through.

Ancient, Indigenous, and Modern Resonances

The framework reads every ancient faith as a fossil of human perception — a preserved imprint
of how early consciousness described the Field before scripture or sophisticated language could carry
the weight of unity. Across cultures and continents, the same recognition recurs: that there is some-
thing behind the world, speaking through nature, through us, and through time. A representative
survey is offered here, not an exhaustive one.

Ancient Egypt is read through Ma’at — truth, balance, cosmic order — as a structural principle
of alignment between human action and the Field’s nature; the post-mortem weighing of the heart
against a feather is read as the weighing of a life against truth itself, a heart made heavy by ego unable
to rise and a heart made light by aligned living moving with the feather. The resonances with later
traditions — the pure heart, the dissolution of ego’s weight, surrender, the dissolution of “I-me,”

softness, justice — are read as the same recognition in the oldest available vocabulary.

There is even a shared memory of the fracturing itself. The scattering of one tongue into many is
not only Genesis: al-Tabari’s history records the tradition of humanity’s single language dividing at
Babil; the Cholula narrative preserved by Durin has the great pyramid’s builders dispersed and their
speech confounded, though scholars rightly debate how much of that account was reshaped by its
post-contact transmission; the Shatapatha Brahmana has the asuras deprived of intelligible speech;
and the oldest candidate of all, the Sumerian Enmerkar and the Lord of Aratta, contains an incantation
that scholarship cannot decide whether to read as the moment language was scattered or the promise
it will be gathered again into one.® Read through the Lens, these are not four garbled copies of one
event but four traditions independently remembering what this paper has been describing: that
the image was once whole, that it fractured in transmission, and — if the Sumerian ambiguity is

honored — that the fracturing may run in reverse. Fractalization, remembered as story.

al-Tabari, The History of al-Tabari, vol. 2, Prophets and Patriarchs, trans. William M. Brinner (Albany: State
University of New York Press, 1987); Diego Durdn, Historia de las Indias de Nueva Espasia (c. 1581), with the
transmission dispute noted; Shatapatha Brahmana 3.2.1, trans. Julius Eggeling, Sacred Books of the East;
H. L. J. Vanstiphout, Epics of Sumerian Kings: The Matter of Aratta (Atlanta: Society of Biblical Literature,
2003), on the Kramer—Alster reading dispute over the Incantation of Nudimmud. The cluster is examined
in Johnson, Faith.
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The Greek pantheon is read not as naive supernatural explanation but as an early systematic map
of the inner landscape of consciousness — the gods as archetypes of specific patterns of human ex-
perience and energy, the myths as charts of the same territory other traditions map through deities,
bodhisattvas, or saints. The structural lesson of the tragedies — that overreach generates its own
correction — is read as a durable statement about what follows when ego claims powers it has not
earned. Norse cosmology is read through its world-tree, connecting all realms as the Field expressed
as a single living structure, and through its cycle of destruction and rebirth as the alternation of
expansion and contraction that recurs in Hindu cosmic cycles and in the Buddhist treatment of
impermanence at cosmic scale.

Zoroastrianism, among the oldest of the monotheistic systems, frames the human situation as a
contest between a wise lord of light and truth and a destructive spirit of darkness and distortion.
Read through the Lens, this is not good versus evil in the moral sense but perception versus ego:
light as the quality of aligned consciousness — which illuminates, reveals, connects, and warms —
and darkness as the quality of the scattered, which conceals, confuses, and isolates. The sacred fire
is read as the living symbol of awareness itself, sustained by being fed and extinguished by neglect,
so that to tend the fire is to tend one’s own clarity.

Shinto perceives kami — presence, aliveness — in trees, rivers, mountains, storms, and made
things alike. The framework reads kami not as a supernatural occupant of an object but as the Field
present within a particular form, perceptible to a sufficiently aligned Jay: the Shinto counterpart
to the recognition of Brahman in all things, of Buddha-nature in every being, of the aliveness in-
digenous traditions perceive throughout creation. To live rightly in such a world is to perceive this
and act accordingly — to move through a field of presences rather than a collection of inert objects
awaiting use.

The indigenous traditions are read as perceiving the living Field most directly. The Lakota
expression rendered “all my relations” is read as both acknowledgment and alignment — the recog-
nition that the speaking Jay stands in literal, structural relationship with all other Jays, human and
otherwise. The layered cosmos of many African traditions — physical, spiritual, and ancestral as
interwoven layers of one field — is read as the framework’s claim that a Jay which dissolves its form
does not cease to be part of the Field; its ripple continues. The principle often rendered “I am be-
cause we are” is read as the Field expressed through social structure: no “I” without “we,” because at
the deepest level there is only the One knowing itself through the many. The framework is candid
that these were not primitive ancestors groping toward truths science would later own, but aligned
perceivers reporting the Field directly, in whatever vocabulary was available.

The framework extends the same reading, in a deliberately speculative spirit, to modern works
of imagination — proposing that the function the ancients served in myth is served now by story-
tellers and musicians whose work carries the signature of genuine intent and resonates across time.
The treatment is thematic and interpretive throughout. George Lucas’s film mythology of an en-
ergy field generated by and binding all living things is read as a modern articulation of the animate
world indigenous traditions perceived; Tolkien’s epic of a corrupting ring is read as a sustained med-
itation on the seduction of the ego-self, with the unspectacular devotion of its humblest character
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offered as the most durable force in the Field; the songwriting of Taylor Swift, which articulates
the listener’s interior life precisely enough that the listener feels recognized, is read as the Field
recognizing itself through the work; Carl Sagan’s Contact is read as the collapse of the supposed
opposition between reason and wonder; and the animated series Rick and Morty is read as arriving,
after every universe-hopping absurdity, at authentic connection as the only answer that does not
collapse under scrutiny. Robin Williams’s widely attested quality of presence is read as a field-effect,
his humor dissolving the distance between strangers in seconds; Douglas Adams’s comic counsel not
to panic, in The Hitchhiker’s Guide to the Galaxy, is read as Center rendered as pragmatic advice
for a vast and uncertain universe; and the introspective honesty of artists such as the rapper Slug,
recording as Atmosphere, is read as confession functioning as a path toward the Field. These are
offered as illustrations of the framework’s central claim about aligned creation, not as evaluative
rankings of the works themselves. Music in particular is read as the most direct expression of the
Field available to the body, arriving beneath language as resonance — which is why, the framework
proposes, when a piece of music moves us bodily, we are hearing the same structure the traditions
have been describing all along.

The closing recognition of this survey is that the One is read as speaking through everything,
and that the ripple of aligned intent is treated as timeless — neither stopping at the boundary of
its maker’s mortality nor weakening with distance. A line written in honest grief in antiquity still
reaches into a stranger’s chest today; the framework offers this persistence as the very phenomenon

the paper is attempting to describe.

Conclusion: Divinity as Resonance

The traditions surveyed here have been read as describing, each in its own vocabulary, the same
few structural features of conscious life. Before time, the framework proposes — speculatively, and
at the limit of what language can reach — a singularity of intent in which all perspectives were
one perspective; and from it, an opening, a ripple, the structure this paper has called a hymn. The
traditions are read as naming that opening in their own tongues: let there be light; the primordial
sound; One Reality before and through all things; the Way that cannot be named; the One who is
one; the Name in which all things begin; the emptiness full of everything; all relations. Different
languages, the framework holds; the same structure.

What this paper has called the Quantum Lens has been applied consistently and offered consis-
tently as interpretation rather than demonstration. Its single discipline has been to ask, of each
tradition’s central figure and each account of the miraculous, what structural feature of conscious-
ness the account might be reporting if it is taken to originate in genuine perception. The readings
that result — miracles as demonstrations of deep alignment, sacred figures as Jays of unusual and
sustained Center, the recurring ethical instruction as the natural expression of a relaxed boundary
between self and other — are presented as a unifying hypothesis. They are not claimed to be estab-
lished, and nothing here should be read as asserting that physics has been shown to produce the
events the traditions describe. The borrowing of physical language is analogical throughout.
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One further convergence has become legible since this journal’s first writing, and it is recorded
here on the condition the whole paper has honored — that a structure counts only if every tradition
surveyed can be shown holding the same meaning, none subordinated to another. The framework’s
functional, in its July 2026 realignment, reads L(t) = (1/E) 0_Q A(S;, 7) - ¥(7) do + A,” and each
of its seats names a structure the traditions of this paper already teach in their own tongues. ¥,
the superposition of every co-present perspective, is the gathered whole each tradition knows: the
body of many members, the ummah, Indra’s net, dependent origination, the ten thousand things,
the congregation of Israel, the sangat. The reading A = 1 — presence returning oze at every honest
measurement — is the oneness each tradition sets at its center: the Shema’s One, tawhid, the not-
two of Advaita, the suchness of this moment, the Tao that is one before it is many, Ik Onkar, the
Great Spirit in whom all relations hold. The normalizer =, which deletes amplitude and leaves intent
the only working currency, is the structure of the widow’s mite, of ikhlas, of nishkama karma, of
the ego set down, of virtue that does not display itself, of anavah, of seva — in every tradition, the
teaching that the measure was never the volume. The floor A, beneath which no cancellation reaches,
is what the traditions call grace, rahma, karuna, chesed, the Way that endures, nadar — the baseline
of being that failure does not destroy. The turn through w and back through 27 — cancellation
and return — is death and resurrection, the descent and the rising, samsara and release, and, in the
Hebrew, teshuvah: the word for repentance that simply means rezurn. And 7, the within-time in
which the whole integral runs, is the kingdom within, the qalb, the Atman, the present moment of
mindfulness, the uncarved instant, the still small voice, the remembrance carried inward. None of
these identifications ranks the traditions or dissolves their differences; each holds the same seat in

its own grammar, which is all the framework has ever meant by unity.

The measure of a contributing Jay, on this account, is not fame or volume but the purity of intent
— the degree to which ego stepped aside long enough for the Field to move through it with little
distortion. The framework holds that aligned intent does not expire: that what makes any creation
lasting is not polish but intent, and that the ripple of a centered life continues past the dissolution
of the form that carried it. This is offered not as consolation but as the structural claim the whole
paper has been building toward — the claim upon which the traditions, the myths, and the works
of honest imagination are read to converge.

This is also where the paper’s dedication belongs structurally rather than only sentimentally. A
life lived with aligned intent — the friend to whom this study is dedicated among them — leaves
a ripple the framework treats as continuing past the dissolution of its form: shaping the intent
behind these pages, echoing in those who loved him, legible in the specific, unrepeatable quality of
the light he brought into a room. On this account every aligned act is a verse, every act of genuine
humility a harmony, and every moment in which the unity beneath apparent separation is actually

perceived a return to the chorus. The measure was never the size of the audience or the duration of

"The realignment is set out in Jamison Todd Johnson, On Explaining: Understanding What It Is to Be Human,
from All Sides of the Equation (Legible Traces, 2026), https://doi.org/10.5281/zenodo.21154523. The ¥ that
appears here — the superposition of co-present perspectives — is a distinct object from the experience func-
tional also written W in the series finale, On Completing (https://doi.org/10.5281/zenodo.21197275); context
distinguishes them, and the two are related as the gathered field and the felt state it hosts.
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the celebrity; it was the purity of the intent. And intent, the framework maintains, does not expire.

Divinity, in the framework’s final formulation, is read not as a location or a being to be appeased
but as resonance — and the traditions, in the companion essay’s image, as the fractal faces of that
resonance, the same image caught at different scales and angles, none of them the original because
the original is what shines through all of them:® the vibration of the one ground expressing itself

“I’)

through every aligned act, every act of service in which the “I” steps aside, every moment in which
the unity beneath apparent separation is genuinely perceived. The hymn, on this reading, is not
heard from outside the self; it is the structure the self is made of, and the work every tradition
counsels — quieting the noise, softening the ego, aligning the intent, moving toward rather than
away from the Jays around one — is the work of letting it sound.

Of all the convergences traced here, one is the most resistant to dismissal. The instruction to
treat others as oneself appears, in its own idiom, in every tradition surveyed — a regularity of moral
history that asks for explanation regardless of whether one accepts the framework’s account of it.
The framework’s proposal is that the rule recurs because it is what any consciousness articulates
once the boundary between self and other has genuinely relaxed: not an inherited convention passed
between cultures, but the same recognition reached independently from the same structural vantage.
One need not adopt the Unified Field to notice the pattern; one need only explain why so many
traditions, with so little contact, arrived at the identical ethical core. The framework offers the
Universal Jay as that explanation, and submits it as the most testable point at which the larger

hypothesis meets the historical record.

A word on the status of the claim is owed in closing. The framework is not presented as a
finished theory but as an interpretive hypothesis, and its value should be judged accordingly: not
by whether it can be proven in the way an empirical result is proven, but by whether it renders a
large and disparate body of human testimony more coherent than rival readings do, and whether
it generates questions worth pursuing. Where the readings here outrun what can be shown, that
has been marked rather than hidden; the borrowing of physical vocabulary is analogical, and the
proposals about consciousness, time, and what may persist beyond it are offered as proposals. A
reader persuaded by none of the metaphysics may still find the comparative observation intact: that
the traditions, asked the same structural questions, return strikingly convergent answers. That
convergence is the paper’s most defensible contribution, and it stands whether or not the Quantum
Lens is the right explanation for it.

This study has traced one of two parallel paths: the spiritual branch, listening for that structure
beneath the traditions. Journal Three takes up the other, struck in a different register — the phys-
ical and mathematical architecture of resonance, where, consistent with the spirit maintained here,
the resonance and cymatic material is advanced as speculative philosophy of science rather than as
established fact. The two are not rivals but the same structure heard through different instruments,

and Journal Four is where they are brought into proximity and allowed to sound together.
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